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Edward Said never ceased to battle with what is called Hegelian histori-
cism, a temporal mode of understanding which invokes opposition only
to be reconciled in the end. The Hegelian historicist perspectivism always
seeks to secure a core identity underneath myriad divergent, contradictory
literary, social, and historical phenomena, resorting to all kinds of tem-
poralities to resolve threats to that core identity. According to Said, such
‘temporal and redemptive optimism’ is shared among most modern liter-
ary critics and theorists. Even critics like Lukacs, for all their penetrative
insight into the permanent gap between life and representation, self and
Other, and subject and object, whose reconciliation occurs to them only
as provisional and aesthetic, are none the less possessed by a deep-seated
desire for their unification in time. In Said’s view, all types of discourse
prioritizing identity over difference or universality over locality do or can
be deployed to justify the ongoing power relations between East and West
or South and North. The one exception that Said asserts in contrast to
Hegelian historicism is Antonio Gramsci, whose geographical and spatial
mode of thinking not only conceives of social life and history as discontinu-
ously and unevenly shaped, but always undertakes to expose the world as a
stage for struggle for rule or hegemony. Many critics have mentioned Said’s
indebtedness to Gramsci but the most illuminating account of Said’s inheri-
tance of the Gramscian critical consciousness is made by Said himself in his
1996 article ‘History, Literature, and Geography’, which was later included
in Reflections on Exile and Other Essays. In his estimate, the Gramscian
way of seeing is ‘geographical and spatial in its fundamental coordinates’:'
It considers the world to be made up of ruler and ruled or leaders and
led; it is persistently opposed to the tendency to homogenize and equal-
ize everything; it regards the history of the world as a history of different
forces or social groups contending with one another for ‘the control of
essentially heterogeneous, discontinuous, non-identical, and unequal geog-
raphies of human habitation and effort’.? It is arguable that the Gramscian
geographical critical consciousness as such underwrites all Said’s writing,
from Orientalism through The World, the Text, and the Critic to Culture
and Imperialism. To speak of Said’s indebtedness to Gramsci is to address
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Gramsci’s indebtedness to Said as well, for it is Said who insightfully appre-
ciated and elaborated what he termed ‘a new geographical consciousness of
a decentered or multiply-centered world’, impassionedly recommending it
to late twentieth-century critics for ‘deal[ing] with disjunctive formations
and experiences such as women’s history, popular culture, postcolonial and
subaltern material’ that refuse to be subjected to a repressive scheme of cor-
respondences.® This geographical mode of thinking, whose critical efficacy
is established through Said’s efforts, has become a major contribution to
contemporary postcolonial studies.

Any discussion of the Gramscian critical consciousness as geographi-
cal in kind necessarily takes us back to Gramsci’s famous piece “The
Southern Question’. As Timothy Brennan perceptively put, “The South-
ern Question” should be recognized as already containing ‘the entire
intellectual map of the Notebooks in a condensed and suggestive form’,
for it introduces all the key subjects he took up in the Notebooks such
as ‘the problem of the South, the political function of the Intellectu-
als, the peculiarities of Italian history, and the influence of the idealist
cultural historian and philosopher, Benedetto Croce’.* Actually one can
move beyond Brennan and argue that this monumental though unfin-
ished essay of Gramsci’s contains all the key issues taken up in contem-
porary postcolonial studies as well: one geopolitical space exploiting and
oppressing another on which it depends for markets and resources; the
underdeveloping of the South by the North; a discriminative ideology
which folds distance into difference, connecting a certain population’s
psychological, emotional and cultural habits and qualities with its geo-
graphical location; an essentialist theory of identity; the urgent need for
decolonizing the mind; a break in the tradition of thought; the role of the
intellectuals who commit themselves to a certain social or political cause.
Gramsci begins by quoting from Ordine Nuovo, a journal he cofounded,
that ‘The bourgeoisie of the North has subjected southern Italy and the
islands and reduced them to the status of exploited colonies’ and from
there he calls attention to the alliance between the southern peasantry
and the northern proletariat as a sure path to a rejuvenation of the whole
nation, for the proletariat of the North’s emancipation from ‘capitalist
enslavement’ is continuous and interrelated with the emancipation of the
peasantry of the North.> After that, Gramsci proceeds to unmask what
Said would call ‘imaginative geographies’ underpinning the bourgeois
ideology propagated among the masses of the north, which looks on

the South [as] a lead weight which impedes a more rapid civil develop-
ment of Italy; the southerners are biologically inferior beings, semi-
barbarians or complete barbarians by natural destiny; if the South is
backward, the fault is not to be found in the capitalist system or in any
other historical cause, but is the fault of nature which has made the
southerner lazy, incapable, criminal, barbarous.
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The arrogant structure of attitude and reference one detects from this pas-
sage informs the various descriptions of Orientalism or imperialism inter-
rogated and critiqued in Said’s Orientalism and Culture and Imperialism.

The most remarkable feature of the Gramsci essay, from Said’s point
of view, is its insistence on examining all the problems in geographical
terms, such as ‘hegemony, social territory, civil and political society, emer-
gent and traditional classes . . . regions, domains, historical blocks’.” But
the extraordinary importance of the piece to Said, it is arguable, consists
not only in its spatial method of analysis, but the foregrounded centrality
of the Southern Question itself. It gives its readers a sense that the Southern
Question is the problem of problems confronting the whole nation of Italy
and its future. Without changing the attitudes of and toward the southern
peasantry, without integrating agrarian southern Italy with industrialized
northern Italy, without exorcising the prejudices looming between South
and North, there would be no emancipation for the northern proletariat,
no socioeconomic development for the nation, and no regeneration of the
people. There is a significant coincidence between Gramsci’s Italy and
Said’s world, for in both there is an urgent Southern Question except that
in the latter it is also named the question of the East or the Orient. Indeed,
Said’s reading of Gramsci sees two Southern Questions, one is historical
and the other contemporary, since the concept of ‘the Southern Question’
as encountered in Gramsci’s essay can be allegorically interpreted and
appropriated for different situations of domination or colonization. Said’s
admiring encounter with Gramsci’s “The Southern Question’ is no doubt
informed by his own political anxieties and critical agendas embedded in
a world under the pressures of its own Southern Question. The Southern
Question to Said and his contemporaries including ourselves is the question
of how an imperial West with its technological superiority and military
prowess is continuing to dominate, exploit, and misrepresent the non-West
and how urgently necessary it is to form a new historic bloc of resistance
against imperialism reincarnated as capitalist globalisation. Just as Gram-
sci’s articulation of the Southern Question opens up a space for examining
the unequal relations between southern and northern Italy as well as their
interdependence, so Said’s raising of the contemporary Southern Question
offers him a perspective for investigating the West’s reinvented strategies
for dominating, underdeveloping and containing the Rest. What is espe-
cially worth celebrating in Gramsci in Said’s view, is that he rewrote the
Hegelian master—slave dialectic in light of the colonial situation or in terms
of colonizer and colonized or South and North and that over two decades
before Fanon did, except that what Gramsci tackled was internal colonial-
ism within the bounds of the nation—state.

Said’s most explicit application of the Gramscian geographical mode of
critical thinking implied in his “The Southern Question” is found in Cul-
ture and Imperialism. In the section titled ‘Connecting Empire to Secular
Interpretation’, he enthusiastically recommends the Southern Question for
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providing ‘[a]n explicitly geographical model’ of analysis for investigat-
ing the collusion between the idealist historicism and the imperial map of
the world as well as the ‘various sovereign dispositions’ and methodology
shared among Eurocentric anthropologists, historians and philologists.*
The brilliant analysis Gramsci makes in the piece signals a prelude to The
Prison Notebooks which highlights a ‘paramount focus to the territorial,
spatial, geographical foundations of social life’.? What Said found most
inspiring and enlightening is the way Gramsci connected the poor, inferior-
ized, and vulnerable South to ‘a north that is dependent on it’.1 Gramsci’s
geographical analysis of the South-North relationship heralds Said’s explo-
ration of the ways Western imperial powers subjugated and depended on
colonial peripheries for the maintenance of a privileged life in the metropol-
itan centre.!! His contestatory investigation of the subjugation of the South
to the rule of the North, his call for an alliance between the proletariat and
the peasants necessary to the overthrow of the capitalist system and his dia-
lectical analysis of social events, classes and individuals, which unfailingly
situates them in concrete sociohistorical circumstances, all these display an
antitotalistic mode of thinking and a geographical attention to the issues
of class, nation, intellectuals and culture—identities, values and experi-
ences are all defined by heterogeneity, incongruity and discontinuity due to
their particular geographical situations. Gramsci never allows temporality
domination over spatiality and his geographical reflections on history and
culture refuse to collapse them into identity.

The innovative deployment of the terms geographical and geography
enables Said to name a useful Marxism against the Marxist orthodoxy—it
takes up all Marxist issues such as class, class struggle, proletariat, hege-
mony or leadership in geographical or spatial terms. In other words, it
offers all the insights of Marxist analyses unburdened by Hegelian histori-
cism. What Said finds especially useful of the Gramscian critical conscious-
ness is that, while underscoring the relationality of values and meaning and
the interconnectedness of the world, it insists on the geographical embed-
dedness of texts, thoughts and practices. Said’s valorisation of ‘geography’
and ‘geographical’ certainly speaks of his own historical and discursive
situatedness, that is, his participation in the counterhegemonic intellec-
tual movement, which gathers all the ammunitions the postmodern spatial
mode of thinking offers for attacking the strongholds of colonial moder-
nity. Geography means difference, for what a geographical mapping reveals
are different landscapes, ethnoscapes, ideoscapes and socioscapes as well
as dissimilar features of the surface of the earth inhabited by different peo-
ples and divergent systems of life and growth in different parts of the globe.
Geography as such is a discontinuous, unidentitarian concept pointing to
irresolvable difference. The geography asserted by Said in opposition to
temporality is the geography accentuating simultaneity and spatial coexis-
tence. Where temporality emphasizes evolutionary time, linearity, causal-
ity, identity, primacy, origin and singularity, geography speaks of boundary,
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simultaneity, co-existence, plurality, overdetermination and equality. As
geography insists on recalcitrant difference, the geographical critical con-
sciousness sees human history as a rich documentation of social contests
for territory, overseas territorial expansions, imaginative geographies and
domination and resistance.

Said’s geographical understanding of modern history performs a double
task. On the one hand, it exposes and critiques what he calls imaginative
Western imperialist geographies which divide the world in terms of self
and other, good and evil, barbarian and civilized, justifying colonialism’s
territorial expansions and economic exploitations overseas. On the other
hand, it gives rise to a geographical imagination which is always at pains to
uncover the world as unevenly developed and resistant to imperial domina-
tion. Said elaborates his concept of ‘imaginative geographies’ via discussing
the French philosopher Gaston Bachelard’s ‘poetics of space’, which distin-
guishes between objective space and poetically or imaginatively endowed
space. The latter in Bachelard’s poetics of space designates a space emotion-
ally, psychologically or ideologically charged or invested. It is the objective
space that has undergone imaginative transformation or transfiguration.
The poetically endowed space recalls what David Harvey terms the rela-
tional space in his recent book Spaces of Global Capitalism, which along
with the absolute space and relative space he formulates through creatively
appropriating Leibniz’s, Cassirer’s and Lefebvre’s respective discourses on
space. The absolute space is fixed, tangible, concrete and locatable. The
relative space is a space of relativity. The relational space is a space whose
value derives from relationality, a space whose use, function or content
is determined by social relations, ideological positions or existential atti-
tudes. It is itself a relation or relationship.'* Harvey’s relational space is
synonymous with and explanatory of Bachelard’s imaginative space, and
as such both help to grasp Said’s ‘imaginative geographies’. Both relational
space and imaginative geography derive their meanings and values from
relationality or positionality and both tend to romanticize, alter or falsify
an objective entity.

Imaginative geographies as a hallmark of Orientalism always commit a
double violence: it at once cancels genuine difference and fabricates differ-
ence where it does not exist. Geographical imagination, on the contrary,
performs a double task of questioning false difference to show the repre-
sentational violence of the West during its encounter with its geographical
and racial Others. What is at stake here is the use of difference on both
sides. The concept of difference can be taken as a Bakhtinian space for
social contest, in which different social groups or forces fiercely engage
with one another for hegemony. The postcolonial relaunching of differ-
ence is to assert the equality of being on behalf of the previous and present
colonized and protest the violent effacement of their culture and history
by colonialism. For the subaltern people to assert their equality of being
is to challenge and question the West’s colonization of the non-West. The
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West regards the different rest as inferior, backward and uncivilized, for
its social organization, cultural life and aesthetic production does not con-
form or measure up to modern Western norms. The West’s advanced sci-
ence and technology and military might has established the hegemony of
its civilization, which perceives other civilizations as uncivilized and which
achieved control over nations differently developed in science and technol-
ogy. Western civilization or modernity proclaims and propagates itself as
universal, although its alleged universality ultimately betrays a masquer-
ading particularity. History has repeatedly witnessed victor or colonizer
imposing as universal culture-specific institutions, standards and modes
of production and representation on the defeated or colonized, subsuming
and homogenizing differential cultures and values into a singular orbit of
normality. This is the way imperialist hegemony asserts particularity in the
name of universality. In investigating and interrogating colonialism and
imperialism, one has to and does, along with critics like Said, celebrate
ethnic and cultural difference, deconstructing ideologies of universalism.
For only by legitimating and celebrating ethnic and racial difference can
the dominated and marginalized peoples achieve recognition as equal and
justify their equality of being despite their insufficient technological and
infrastructural modernization, and only by launching difference as cul-
turally, socially and geographically embedded can the violated differences
prove their identifications by the imperial West or North to be false and
forced representations.

Imperialist imaginative geographies first of all divide the world into ‘us’
and ‘them’, designating the familiar space as ours and the unfamiliar spaces
as theirs and making artificial geographical distinctions. Once those dis-
tinctions were established, all ‘the latent and unchanging characteristics of
the Orient or the indigenous were made to stand upon or “rooted in [their]
geography™."” Imaginative geography transforms times and spaces other or
alien to the metropolitan self into hierarchically placed values and mean-
ings, cancelling ‘the discrete entities held in by borders and frontiers’ both
literally and figuratively.'* Arabs, for instance, are conceived of as ‘camel-
riding, terroristic, hook-nosed, venal lechers’; East Asians are believed to
be ‘yellow’, ‘melancholy’, ‘rigid’, and ‘perfidious’, ‘savages’ and ‘monsters’;
Africans are portrayed as ‘black’, ‘phlegmatic’ and ‘lax’, ‘savages’, all of
them ‘an affront to real civilization’.’s They are either degenerate or ‘have
no direction, no driving power’, and ‘the sum of their efforts is futile’. They
are to be owned, guided, controlled, defined by the West, all because they
are ‘not quite as human as “we” are’. Imaginative geographies of the West
serve the purpose of translating ‘the appetite for more geographical space
into a theory abour the special relationship between geography on the one
hand and civilized or uncivilized peoples on the other’.'s Setting up a mani-
testly, absolutely different world to be controlled, manipulated, and incor-
porated, the West regards the nonwestern people as corrupt, degenerate,
irredeemable and inferior, their nations having ‘no life, history, or culture
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to speak of, no independence or integrity worth representing without the
West'.!” No one has interrogated and deconstructed Western imperialism
with its imaginative geographies as rigorously and programmatically as
Said did. As David Harvey admiringly acknowledges in a different con-
text, it is Said who ‘so brilliantly demonstrates in his study of Orientalism,
the identity of variegated peoples can be collapsed, shaped, and manipu-
lated through the connotations and associations imposed as outsiders name
places and peoples; it is he who draws ‘attention to the power of naming
as a power over others as well as over things’."* Here, ‘naming’ does exactly
the same job as ‘imaginative geographies’ in that they both force identities
onto people spatially and culturally distant from the colonialist namer or
geographer. Indeed, what underwrites the acts of naming or imaginative
geography is the guiding principle of propinquity: what is geographically
and culturally propinquitous to the imperial eye is associated with rea-
son, virtue, intellect and civilization whereas the areas or cultures in the
remote peripheries are named or imagined to be barbaric, primitive, infe-
rior, uncivilized and degenerate.

Said taught us over and over again that geography is a fundamental and
enabling part of Western colonialism and its territorial expansion. This
is something even colonialists themselves never bothered to hide. Accord-
ing to British imperialists, Geography is ‘an essential part of knowledge in
general” and, as ‘a sister science to economics and politics’, geography has
to be recognized as the *handmaid of history’ or ‘part of the equipment
that is necessary for a proper conception of citizenship” and “an indis-
pensable adjunct to the production of a public man’." Those well versed
in English literature will probably make a ready connection between the
expansionist insistence on the value of geography and the episodes involv-
ing maps in British novels, particularly young Marlow’s passion for read-
ing maps in Conrad’s Heart of Darkness and Fanny’s embarrassment and
sense of shame when ridiculed by her cousins for not being able to read a
map in Austen’s Mansfield Park. If geographical knowledge is necessary for
a ‘proper conception of citizenship’ or ‘public man’ in imperial Britain, it
certainly explains well a young British citizen’s passion for map or reading
or his/her embarrassment for lack of geographical knowledge. Geography
and cartography are certainly part of modern science, and their absence in
nonwestern countries in the nineteen century were certainly nothing to feel
proud of, but it is undeniable that geography and cartography from their
very beginning in Europe have served the interests of systematic territo-
rial expansion and political domination overseas. English literature is full
of allusions to the facts of empire and many novelistic protagonists have
connections with the British Empire. The empire as a reference and ‘an
easily assumed place of travel, wealth, and service’, notes Said in Culture
and Imperialism, ‘functions for much of the European nineteenth century
as a codified, if only marginally visible, presence in fiction, very much like
the servants in grand households and in novels, whose work is taken for
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granted but scarcely ever more than named’.2” In the British novels such as
Dombey and Son, The Great Expectations and Mansfield Park, Said notes,
‘the domestic order was tied to, located in, even illuminated by a specifi-
cally English order abroad’.?' In Dombey and Son we see that ‘the universe,
and the whole of time’ is for the British businessmen ‘to trade in’, and that
they are provided with ‘unlimited opportunities for commercial advance-
ment abroad’.?* The Great Expectations can be taken as embodying the
great idea behind the otherwise ugly projects of imperialism to which Euro-
peans like Marlow would bow to pay their tribute: establishing a settler
colony overseas for dumping the undesired population and for expropriat-
ing resources needed in the metropolitan centre.

In his geographical or contrapuntal reading of Jane Austen’s Mansfield
Park, Said succinctly maps out the power relations between the metropoli-
tan Mansfield Park and Antigua whose presence is shadowy but meaning-
ful. The relationship he sees between them is similar to that Gramsci sees
between southern Italy and northern Italy: a metropolitan centre depends
on a despised, exploited, inferiorized periphery for material and economic
sustenance. In Mansfield Park, the counterpoint Said discerns or determines
is space or spatial relations, or geography, location or relocation. The spa-
tial counterpoint concerns two movements, the movement from Mansfield
Park to Antigua and the movement from Portsmouth to Mansfield Park.
One can say that Mansfield Park is flanked by the two geographical spaces,
relying on them for its continued peace, elegance, propriety and prosperity.
From Portsmouth, it gets a spiritual mistress and from Antigua its wealth.
Said’s reading focuses more on the spatial relationship between Mansfield
Park and Antigua. The presence of Antigua is shadowy, and its mention
sounds casual, but as a geographical point of reference it is constantly men-
tioned and significant. Sir Thomas keeps travelling between Mansfield Park
and Antigua for he has plantations there. The spatial relationship between
Mansfield Park and Antigua resembles that of country and town, metropo-
lis and colony, centre and periphery. The good life in one space, Mansfield
Park, is sustained by the other, Antigua. So it is actually a relationship of
subjugation and exploitation. All imperial and colonial enterprises aimed
at territorial expansion involve a metropolis transforming an outlying ter-
ritory into a colony, a tributary, an agricultural or manufacturing base,
a supplier of resources, no longer seen as an independent country with
intellectual, cultural and moral integrity. The fact that Antigua or West
Indies assumes only a shadowy, secondary presence in the novel parallels
that fact that colonies are never recognized as places of life, meaning and
importance to metropolitan populations. Reading along with Said, one
sees a parallel between Fanny’s entitlement to her status as the mistress of
Mansfield Park and Sir Thomas’s right to own plantations overseas. As sug-
gested by Austen, it is their virtues and abilities which legitimate their rule
over their respective territories. In critiquing Western colonialism, Richard
Waswo sarcastically points out, ‘civilization comes from elsewhere . . . it
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consists in dominating the land, planting fields and skyscrapers upon it,
and extracting profit from it . . . any nondominating human identification
with uncultivated land is ipso facto primitive and savage . . . therefore, the
displacement and/or destruction of such savages in the name of all the fore-
going, which is progress, is morally justified’.?* This is the logic of social
Darwinism—the fittest survives. This accounts for all imperial expansions
and manoeuvres. So what legitimizes Sir Thomas’ appropriation of land in
Antigua are his ideas, virtues and abilities that are wanting in the natives,
just as Fanny proves to be the right person for heirship to Sir Thomas’s
patriarchal authority in Mansfield park by qualities and virtues lacking in
his own children. The correspondence between Fanny’s spatial movement
and Sir Thomas’s geographical movement as discussed above is nothing
explicitly given in Austen’s novel, but what Said’s Gramscian critical con-
sciousness and his contrapuntal reading derived therefrom always alert us
to be aware of.

While always at pains to unmask the representational violence of the
imperialist imaginative geographies, Said never fails to point out counter-
points of resistance to imperial power. His geographical imagination in this
sense stands diametrically opposed to the imperialist imaginative geogra-
phies. It rigorously reiterates that no system of power can exercise total
domination over the world’s discontinuous geographies of habitation and
effort and that there are always emergent or alternative solidarities of con-
sciousness, judgment and taste beyond control and always spaces of resis-
tance and hope. For no matter how dominant any social system may be, Said
quotes Raymond Williams saying, ‘it cannot exhaust all social experience,
which therefore always potentially contains space for alternative acts and
alternative intentions which are not yet articulated as a social institution or
even project’.** Indeed, Williams unfailingly appealed to Said, despite his
regrettable shortcomings, majorly for his spatial mode of analysis and his
theory of emergent social forces, but the latter’s admiration for the former
only points to a shared indebtedness to the Gramscian critical legacy. For,
as Timothy Brennan reminds us, Williams’s ‘cultural materialism’ has its
theoretical beginnings in Gramsci’s emphasis on the writer’s situation in a
matrix of social and cultural productions, though he, unlike his social Brit-
ish contemporaries such as Perry Anderson and Eric Hobsbawm, did not
sufficiently acknowledge his indebtedness to Gramsci.?* “What we need over
and above theory, however’, Said wrote in analyzing travelling theory, ‘s
the critical recognition that there is no theory capable of covering, closing
off, predicting all the situations in which it might be useful. This is another
way of saying . . . that no social or intellectual system can be so dominant
as to be unlimited in its strength’.? While acknowledging the brilliance
of Lukacs’s account of reification and the necessity of upholding a critical
consciousness beyond the reach of reification, Said takes him to task for his
inability to see that no dominant social system is totally dominant as to be
unlimited in its reach, for ‘if reification is totally dominant, how then can
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Lukacs explain his own work as an alternative form of thought under the
sway of reification?’.?” What Said throughout his critical career indefatiga-
bly fought against was totalizing systems of thought or power, and that is
why he could never bring himself to tolerate Hegelian historicism, whose
corrective or contrast he found in the Gramscian geographical mode of
thinking. Indeed, power and resistance to power, one can argue, was all
Said wrote about.

According to Said’s contrapuntal global analysis, there are always ‘two
sides, two nations, in combat, not merely the voice of the white master’.? As
Benita Parry perspicaciously points out, in naming a culture of resistance, Said
not only rediscovered and recovered the subaltern histories and experiences
suppressed by the processes of imperialism, but asserted as counterpoints
to empire ‘uprisings, strikes, protests, demonstrations, campaigns, civilian
militancy and armed struggles’.?” In Said’s view, a complex and uneven geog-
raphy of global power relations ‘take[s] into account all sorts of spatial or geo-
graphical and rhetorical practices’,*® including the third world’s antinomian
nationalism.’" He celebrates the third world beginnings in Du Bois, Aimé
Césaire, Franz Fanon and George Lamming, acclaiming the voyage-in made
by writers like Retamar and Rushdie. Contesting ‘conceptions of history
that stress linear development or Hegelian transcendence’, Said argues that
‘decolonization is a very complex battle over the course of different political
destinies, different histories and geographies, and it is replete with works of
imagination, scholarship, and counter-scholarship’. His geographical criti-
cal consciousness never hesitates to salvage or develop potential resistance or
an emergent social praxis. That is why in discussing the paradox of the impe-
rialist impulse intertwined with anti-imperialist vision implied in Conrad’s
Heart of Darkness, he gives plenty of space to elaborating the implications of
limits of empire and alternative reality derived from its narrartive forms. As
the novel by direct description or implication speaks of the contingency of
imperialism as well as its illusions and violence, it ‘permits [its] later readers to
imagine something other than an Africa carved up into dozens of European
colonies’.* Said reveals himself to be at his best as a literary critic and Gram-
scian thinker when he writes, ‘Conrad’s self-consciously circular narrative
forms draw attention to themselves as artificial constructions, encouraging
us to sense the potential of a reality that seemed inaccessible to imperial-
ism, just beyond its control, and that only well after Conrad’s death in 1924
acquired a substantial presence’.’® In a sense, one can say that Said’s whole
critical career is a ceaseless contrapuntal narrative of repressive power and
resistance to it. That is why he finds Foucault’s work eventually short of what
it initially promises: although his analysis of power reveals ‘its injustice and
cruelty’, his theorization of it tends to ‘let it go on more or less unchecked’.*
It is in this sense that Said contends that ‘Foucault’s imagination of power
is largely with rather than against it’, and that it is not as ‘contestatory or
oppositional as on the surface it seems to be’.** He launches Gramsci’s as
well as Williams’s conceptions of ‘emergent and alternative subaltern groups
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within the dominant discursive society’ in contradistinction with Foucault’s
‘unmodulated minimization of resistance’.’” For Said as well as for Gram-
sci and Williams, whatever is humanly constructed has to be recognized as
contingent, vulnerable and not impervious to dismantling and interrogation,
whereas Foucault fails to note that any dominant culture involves a ‘guaran-
teed insufficiency . . . against which it is possible to mount an attack’,*

Said as well as Gramsci has left us but the world we live in remains
caught up in the Southern Question. The South or the non-West continues
to be dominated, exploited and underdeveloped by the North or the West;
the ancient contest for hegemony or rule over territories goes on globally
at different levels of social life; imperialism rerun via the processes of glo-
balization devised and centred in the North or West is re-invading into the
erstwhile colonies or semicolonies; imaginative geographies are at work
behind all types of nationalism and xenophobia and various versions of war
against terror, particularly in the recent Iraq war.”® Although technologi-
cal revolution, transnational corporations and the global restructuring of
capitalism have made the world increasingly interdependent and intercon-
nected, radically altering our concepts of time, space, politics and relations,
this has in no way changed the fundamental fact that the North or West
still poses or imposes itself as the centre of the world.* The global power
relations between the developed West and the underdeveloped rest acutely
remind us of the Southern Question today. On the one hand, multinational
capital with its hegemonic ideology and technology is globally spreading
and celebrating Americanism in economics, political institutions and cul-
tural productions, reinforcing the five-hundred-year-old colonial capitalism
which established the West as the world’s geopolitical, economic, cultural
and intellectual centre. On the other hand, the dispossessed subaltern of
the earth, having hardly broken with old Eurocentrism, are all of a sudden
hijacked into the processes of capitalist globalization, becoming neocolo-
nized culturally, economically and intellectually. While capital and goods
globally flow across national boundaries, they nonetheless remain centred
in the northern or Western hemisphere. Global capitalism has transformed
whole areas in Asia, Africa and Latin America into labour-intensive manu-
facturing bases controlled by the imperial centres. The world does not seem
to have changed much in that it is still torn apart by wars for power or
resources and is still manipulated by imaginative geographies, whose gene-
alogy ‘starts with Napoleon, continues with the rise of Oriental studies and
the takeover of North Africa, and goes on in similar undertakings in Viet-
nam, in Egypt, in Palestine and, during the entire twentieth century in the
struggle over oil and strategic control in the Gulf, in Iraq, Syria, Palestine,
and Afghanistan’.*!

This is the world with an urgent, unresolved Southern Question, a world
calling for the Gramscian or Saidian critical consciousness and geographical
imagination, which, motivated by humanist yearnings for universal equal-
ity, solidarity and love, never loses sight of the domination and exploitation
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of the peripheries and resistance to it. Indeed, the critical project champi-
oned by Said as well as Gramsci not only sees a world ravaged by hatred,
dominance, violence, power and exploitation whose exercise is in many
cases initiated and justified by imaginative geographies, but a world that is
constructed by human beings and hence stands open to change for the bet-
ter. One chief reason and strategy for changing the world to rid it of wars
and imaginative ideologies is, one can argue, the ideal of one-worldism.
Throughout Said’s critical career, he never ceased to emphasize the interde-
pendence and interrelatedness among cultures, nations and ethnic commu-
nities. According to him, ‘Critical thought does not submit to commands to
join in the ranks marching against one or another approved enemy. Rather
than the manufactured clash of civilizations, we need to concentrate on the
slow working together of cultures that overlap, borrow from each other,
and live together in far more interesting ways than any abridged or inau-
thentic mode of understanding can allow’.*? That is why he acclaimed the
constructively reinvented notion of ‘one world’ proposed in the 2002 United
Nations World Summit in Johannesburg. In this regard Said as a public
intellectual intransigently pursuing justice and peace and championing the
one-world humanism recalls what Alain Badiou recently wrote about “per-
formative unity’ and the courage to fight. We must imagine towards ‘the
existence of the single world right from the start, as axiom and principle’,
Badiou remarks. ‘The simple phrase, “there is only one world”, is not an
objective conclusion. It is performative: we are deciding that this is how
it is for us’* In the same context he proceeds to define and recommend
what he calls ‘courage’ as ‘the principal virtue in face of the disorientation
of our own times’. In Badiou’s vocabulary, what takes courage is to write,
think or act in ‘different durée’ to that imposed by the hegemonic law of
the world.* By deploying a performative one-worldism, Said perseveringly
fought against various forms of imperialism with their imaginative geogra-
phies, and to those familiar with his intellectual sovereignty and dauntless-
ness, he definitely stands out as a man of courage who could never be bent
to power and domination. Having inherited Gramsci’s geographical critical
consciousness via Said and a world in many ways no better than it was when
Said and Gramsci were fighting for the cause of freedom and equality, it is
now our turn to take the Saidian courage to fight any form of imperialism
through a performative one-worldism.
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